Introduction
The book of Genesis portrays Jacob as someone who not only saw God but also wrestled with Him. Jacob's visionary experiences begin in Gen. 28 where he sees in a dream the ladder on which the angels of God are ascending and descending. Above the ladder Jacob beholds the Lord. The distinct feature of the Bethel account is the paucity of theophanic imagery. Despite the fact that the vision is linked with the celestial realm ("ladder's top reaching to heaven"), which is labeled in the story as "the awesome place", "the house of God", and "the gate of heaven", the narrative does not offer any descriptions of God's celestial court or His appearance. Instead we have the audible revelation of God, His lengthy address to Jacob with promises and blessings.
God appears again to Jacob in Gen. 32. While the narrative stresses the importance of the vision of God (the account claims that Jacob "saw God face to face" and even called the place of wrestling Peniel/Penuel -"The Face of God"), it focuses its description on Jacob's wrestling with God rather than his seeing of God.
The reference to the motif of God's Face (which plays an important role in a number of Biblical theophanic accounts) 1 and to Jacob's seeing of God "face to face" could however indicate that the authors or editors of Jacob's account might be cognizant of the broader anthropomorphic theophanic debates in which the motif of God's Face played an important role. In order to clarify these theophanic developments which can shed further light on the background of Jacob's Biblical story, the current research must turn to other materials associated with Jacob's traditions where his visionary accounts have a more elaborated form . Such materials include the Slavonic Ladder of Jacob, 3 a
Jewish pseudepigraphon, which has survived in its Slavonic translation.
The Slavonic Account of Jacob's Vision
The materials known under the title, the Ladder of Jacob, have been preserved (Petrograd, 1921) , pp. 38-9; M.R. James, "Ladder of Jacob", in The Lost Apocrypha of the Old Testament (TED; London, New York, 1920), pp. 96-103; J. Kugel, "The Ladder of Jacob", HTR 88 (1995) it. This familiar Biblical motif then is elaborated further and adds some new features. 8 The story relates that on the ladder Jacob sees twenty two human faces with their chests, two of them on each step of the ladder. On the top of the ladder, he also beholds another human face "carved out of fire" 9 with its shoulders and arms. In comparison with the previous "faces", this fiery "higher" face looks "exceedingly terrifying". The text portrays God standing above this "highest" face and calling Jacob by his name. The depiction leaves the impression that God's voice 10 is hidden behind this fiery terrifying "face" as a distinct divine manifestation, behind which God conveys to Jacob His audible revelation about the promised land and the blessings upon Jacob's descendants. 8 LadJac 1:3-10 reads: "And behold, a ladder was fixed on the earth, whose top reaches to heaven. And the top of the ladder was the face as of a man, carved out of fire. There were twelve steps leading to the top of the ladder, and on each step to the top there were two human faces, on the right and on the left, twenty-four faces (or busts) including their chests. And the face in the middle was higher than all that I saw, the one of fire, including the shoulders and arms, exceedingly terrifying, more than those twenty-four faces. And while I was still looking at it, behold, angels of God ascended and descended on it. And God was standing above its highest face, and he called to me from there, saying, 'Jacob, Jacob!' And I said, 'Here I am, Lord!' And he said to me, 'The land on which you are sleeping, to you will I give it, and to your seed after you. And I will multiply your seed...'" H.G. Lunt, "Ladder of Jacob", The Old Testament Pseudepigrapha (2 vols.; ed. J.H. New York: Doubleday, 1985 ), II, pp. 407. 9 H.G. Lunt, "Ladder of Jacob", The Old Testament Pseudepigrapha (2 vols.; ed. J.H. New York: Doubleday, 1985 ), II, pp. 406.
10 James Charlesworth notes that in LadJac, as "in some of other pseudepigrapha, the voice has ceased to be something heard and has become a hypostatic creature". See Charlesworth's comment in: H.G. Lunt, "Ladder of Jacob", The Old Testament Pseudepigrapha (2 vols.; ed. J.H. New York: Doubleday, 1985 ), II, pp. 406. 11 I use the term "extent" since LadJac specifically mentions shoulders and arms in its description of the Face. 12 In this paper I have used F. Andersen's English translation of 2 Enoch and follow his division of chapters. Cf. F. Andersen, "2 (Slavonic Apocalypse of) Enoch", The Old Testament Pseudepigrapha (2 vols.; ed. J.H. New York: Doubleday, 1985 ), I, pp. 102-221. 13 On the date and the provenance of 2 Enoch see: I. D. Amusin, Kumranskaja Obshchina (Moscow: Nauka, 1983); F. Andersen, "2 (Slavonic Apocalypse of) Enoch", The Old Testament Pseudepigrapha (ed. J. H. New York: Doubleday, 1985 impossible for a human being to see God's face.
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The second chapter of the Ladder of Jacob, in which the visionary asks God to interpret the dream, provides several additional important details about the dream that explicitly identify the fiery Face with God's Kavod.
In the second chapter of the Slavonic text, Jacob offers a prayer in which he discloses further details of his vision of the Face. LadJac 2:7-19 reads:
Lord God of Adam your creature and Lord God of Abraham and Isaac my fathers and of all who have walked before you in justice! You who sit firmly on the cherubim and the fiery throne of glory ... and the many-eyed (ones) just I saw in my dream, holding the four-faced cherubim, bearing also the many-eyed seraphim, carrying the whole world under your arm, yet not being borne by anyone; you who have made the skies firm for the glory of your name, stretching out on two heavenly clouds the heaven which gleams under you, that beneath it you may cause the sun to course and conceal it during the night so that it might pis 'mennosti, vol. 93 (St. Petersburg, 1892) Thomas (SVC, 33; Leiden: Brill, 1996), pp. 104-5. 18 It is notable that although LadJac uses the Slavonic term lice (face) in its depiction of the "Face", the text mentions that the face Jacob sees has also shoulders and arms. 21 It is noteworthy, that already in the classic Ezekilean description of God's Glory in Ezek. 1:27, Kavod is described similarly to the description of the Face in LadJac, namely as the fiery bust: "I saw that from what appeared to be his waist up he looked like glowing metal, as it full of fire, and that from there down he looked like fire; and brilliant light surrounded him". 22 See Exod. 33:18-23: "Then Moses said, 'Now show me your glory (Kdbk).' And the Lord said, 'I will cause all my goodness to pass in front of you, and I will proclaim my name, the Lord, in your presence... but,' he said, 'you cannot see my face (ynp), for no one may see me and live.'" not seem a god; (you) who made on them a way for the moon and the stars; and you make the moon wax and wane, and destine the stars to pass on so that they too might not seem gods. Before the face of your glory the six-winged seraphim are afraid, and they cover their feet and faces with their wings, while flying with their other (wings), and they sing unceasingly a hymn: ... whom I now in sanctifying a new (song) ... Twelve-topped, twelve-faced, many-named, fiery one! Lightning-eyed holy one! Holy, Holy, Holy, Yao, Yaova, Yaoil, Yao, Kados, Chavod, Savaoth...
23
Several details are important in this description. Jacob's prayer reveals that his dream about the Face might represent the vision of the Throne of God's Glory. A number of points need to be noted to support this conclusion: a. The prayer refers to "his many-eyed ones", 24 alluding to Mynpw)h, the Wheels, the special class of the Angels of the Throne who are described in Ezek. 1:18 as the angelic beings "full of eyes".
b. The text describes the Deity as seated on the fiery Throne of Glory.
c. The vision contains references to the angelic liturgy and the Trisagion. f. Finally, the passage explicitly identifies the fiery Face with God's glory. ... And, behold, the Glory of the Lord (hd )rqy) stood beside him and said to him, "I am the Lord, the God of your father Abraham and the God of Isaac. The land on which you are lying I will give to you and to your children ... And Jacob awoke from his sleep and said, "In truth the Glory of the Shekinah ()tnyk# rqy) of the Lord dwells in this place, and I did not know it". He was afraid and said, "How awesome and glorious is this place! This is not a profane place, but a sanctuary to the name of the Lord; and this is (a place) suitable for prayer, corresponding to the gate of heaven, founded beneath the Throne of Glory ()rqy ysrwk).
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Targ. Onq.
29 to Gen. 28:13-16 also reflects the same tradition, which depicts Jacob's encounter as the vision of the Divine Glory. In both targumic accounts, the Glory of the Lord seems topologically located in the place which in LadJac is occupied by the Face.
The Face as Jacob's Heavenly Counterpart
Scholars have previously noted that in LadJac the fiery Face not only embodies God's Glory but also seems to represent the heavenly counterpart of Jacob. He [Jacob] had a dream, and behold, a ladder was fixed in the earth with its top reaching toward the heavens ... and on that day they (angels) ascended to the heavens on high, and said, Come and see Jacob the pious, whose image is fixed (engraved) in the Throne of Glory ()rqy ysrwkb )(ybq hylyd Nynwqy)d), and whom you have desired to see".
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A distinctive feature of this description is that the heavenly counterpart of Jacob, his "image", is engraved on a very special celestial entity, on 34 "And he dreamed, and behold, a ladder was fixed on the earth and its head reached to the height of the heavens; and behold, the angels that had accompanied him from the house of his father ascended to bear good tidings to the angels on high, saying: 'Come and see the pious man whose image is engraved in the throne of Glory, whom you desired to see.' And behold, the angels from before the Lord ascended and descended and observed him". Targum Neofiti 1: Genesis (tr. M. McNamara, M.S.C.; The Aramaic Bible: 1A; Collegeville: Liturgical Press, 1992), p. 140.
35 "... And he dreamt that there was a ladder set on the ground, whose top reached towards the heavens; and behold the angels that had accompanied him from his father's house ascended to announce to the angels of the heights: 'Come and see the pious man, whose image is fixed to the throne of glory...'". M.L. Klein 41 He further suggests that "Nynwqy) or )nqwyd can thus be seen to denote a bodily form, even that of God, that is the Divine Glory". 42 The hypothesis about the identification of Jacob's image and the Divine Glory returns us again to the imagery of God's Kavod with which, as has been shown earlier, the Face in LadJac and 2 Enoch is closely associated.
Enochic materials may also correlate the Face of God (His Kavod) with the heavenly counterpart of the visionary. In 2 Enoch, the Face of the Lord seems to play an important role in the description of Enoch's heavenly counterpart. 2 Enoch 39:3-6 depicts the patriarch who, during his short trip to the earth, retells to his children his earlier encounter with the Face. Enoch relates:
You, my children, you see my face, a human being created just like yourselves; I am one who has seen the face of the Lord, like iron made burning hot by a fire, emitting sparks. For you gaze into my eyes, a human being created just like yourselves; but I have gazed into the eyes of the Lord, like the rays of the shining sun and terrifying the eyes of a human being. You, my children, you see my right hand beckoning you, a human being created identical to yourselves; but I have seen the right hand of the Lord, beckoning me, who fills heaven. You see the extend of my body, the same as your own; but I have seen the extend of the Lord, without measure and without analogy, who has no end. 43 Enoch's description provides a series of analogies in which the earthly Enoch compares his face and parts of his body with the attributes of the Lord's Face and body.
For this investigation, however, another juxtaposition is most pertinent. It is a contrast between the two identities of the visionary: the earthly Enoch ("a human being created just like yourselves") and his heavenly counterpart ("the one who has seen the Face of God"). It appears that Enoch tries to describe himself in two different modes of existence: as a human being who now stands before his children with a human face and body and as the one who has seen God's Face in the celestial realm. These descriptions of two conditions (earthly and celestial) occur repeatedly in tandem. It is possible that the purpose of Enoch's instruction to his children is not to stress the difference between his human body and the Lord's body, but to emphasize the distinction between this Enoch, a human being "created just like yourselves", and the other angelic Enoch who has been standing before the Lord's face. Enoch's previous transformation into the glorious one and his initiation into Sar ha-Panim in 2 Enoch 22:7 support this suggestion. It is unlikely that Enoch somehow "completely" abandoned his supra-angelic status and his unique place before the Face of the Lord granted to him in the previous chapters. An account of Enoch's permanent installation can be found in chapter 36 where the Lord tells Enoch, before his short visit to the earth, that a place has been prepared for him and that he will be in the front of Lord's face "from now and forever". 44 by the rivers of living fire, which he describes as "a something built of crystal stones, and in the middle of those stones tongues of living fire". 54 There is no doubt that the fiery "structure" in the Similitudes represents the Throne of Glory, which, in another booklet of 1 Enoch, is also described as the crystal structure issuing streams of fire. 55 An explicit reference to the Throne of Glory in 1 Enoch 71:8, 56 immediately after the description of the fiery "crystal" structure, makes this clear.
Similarities between 58 The same feature is also observable in LadJac 2:15-18.
f. In both accounts Enoch falls on his face before the Throne. In both accounts we have an address in which the visionary is informed about his "eternal" status.
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55 In the Book of Watchers 14:18-19 the Throne of Glory is also described as a crystal structure surrounded of the rivers of fire. The reference to "crystal" structure also recalls the depiction of the Throne in Ezek. 1:26, where it is described as a throne of sapphire (ryps). 56 1 Enoch 71:7: "And round about (were) the Seraphim, and the Cherubim, and the Ophannim; these are they who do not sleep, but keep watch over the throne of his glory" M. Knibb 57 The Ladder also refers to three classes of angels, ophanim (many-eyed ones), cherubim and seraphim, right after the remark about the Throne: "...the fiery throne of glory ... and the many-eyed (ones) just I saw in my dream, holding the four-faced cherubim, bearing also the many-eyed seraphim..". Lunt Andersen, p. 135 . 60 1 Enoch 71:14-15: "You are the Son of Man who was born to righteousness, and righteousness remains over you...and so you will have it for ever and for ever and ever". Knibb, The Ethiopic Book of Enoch, II, pp. 166-7. 2 Enoch 22:5-6: "Be brave, Enoch! Don't be frightened! Stand up, and stand in front of my face forever". Andersen, These features of both Enochic accounts, entertaining the idea of the heavenly twin, point to the importance of the vision of the Kavod in the process of acquiring knowledge about the heavenly counterparts of the visionaries. It is not coincidental that in Jacob's tradition, which also attests the idea of the heavenly counterpart, the vision of God's glory also becomes an important theophanic motif. It is clearly recognizable in the targumic Jacob's accounts and the Ladder of Jacob, where reports about Jacob's angelic counterpart are creatively conflated with theophanic traditions about the vision of God's Kavod.
Uriel-Sariel-Phanuel
Another prominent trait that links Jacob's account in LadJac with both above In targumic and rabbinic accounts, Sariel/Uriel is also depicted as the angel who wrestled with Jacob and announced him his new angelic name.
Targ.Neof. to Gen. 32:25-31 reads:
And Jacob was left alone; and the angel Sariel (l)yr#) wrestled with him in the appearance of a man and he embraced him until the time the dawn arose. When he saw that he could not prevail against him, he touched the hollow of his thigh and the hollow of Jacob's thigh became benumbed in his wrestling with him. And he said: "Let me go because the rise of the dawn has arrived, and because the time of the angels on high to praise has arrived, and I am a chief of those who praise" ()yxb#ml #yr )n)w). And he said: "I will not let you go unless you bless me". And he said to him: "What is your name?" And he said: "Jacob". And he said: "Your name shall no longer be called Jacob but Israel, because you have claimed superiority with angels from before the Lord and with men and you have prevailed against them. And Jacob asked and said: "Tell me your name I pray"; and he said: "Why, now, do you ask my name?" And he blessed him there. And Jacob called the name of the place Peniel (l)ynp) because: "I have seen angels from before the Lord face to face and my life has been spared".
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Scholars have previously noted that "in the circles represented by the Similitudes of Enoch, Qumran and Neofiti variety of the Palestinian Targum, the angelic adversary of Jacob was recognized as one of the four celestial princes and called alternatively Sariel or
Phanuel". 70 It appears that LadJac also belongs to the same circles. In Targ. Neof. and
Frag. Targ. 71 to Gen 32:27, Sariel is defined as "the chief of those who give praise" ()yxb#ml #yr). The Ladder of Jacob seems to allude to this title. In LadJac 3:2 Sariel is described as "stareishino uslazhdaemych" 72 which can be translated as "the chief of those who give joy".
It is of interest to note that in LadJac, Sariel/Phanuel imagery seems to be influenced by the Enochic tradition even more extensively than in the Targums; in the Ladder, the motif of wrestling is completely absent and is substituted by the depiction of Sariel as the interpreter of dreams. It seems that Sariel/Uriel in LadJac assumes the traditional "Enochic" functions of angelus interpres.
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Princes of the Face
In R. Ishmael said: The angel Metatron, Prince of the Divine Presence, the glory of highest heaven, said to me: When the Holy One, blessed be he, took me to serve the throne of glory, the wheels of the chariot and all needs of the Shekinah, at once my flesh turned to flame, my sinews to blazing fire, my bones to juniper coals, my eyelashes to lightning flashes, my eyeballs to fiery torches, the hairs of my head to hot flames, all my limbs to wings of burning fire, and the substance of my body to blazing fire. 80 It is possible that the reference to the heavenly counterpart of Jacob in the form of his image (engraved) on the Throne of Glory also implies that Jacob is one of the servants of the Divine Face. This possibility is already hinted at in the Biblical account 78 Andersen, 139. 79 A visionary, therefore, becomes a reflection or even a "representation" of the Face/Kavod, a sort of its vice-regent. Christopher Morray-Jones observes that "there is evidence, then, of the early existence of a tradition concerning the ascent to heaven of an exceptionally righteous man who beholds the vision of the divine Kabod upon Merkabah, is transformed into an angelic being and enthroned as celestial vice-regent, thereby becoming identified with the Name-bearing angel who either is or is closely associated with the Kabod itself and functions as a second, intermediary power in heaven". C.R.A. Morray-Jones, "Transformation Mysticism in the Apocalyptic-Merkabah Tradition", JJS 43 (1992) Jacob's body and his face. This tradition, however, can be found in another prominent account connected with the Jacob story. 87 In this important material, the eyes of Jacob, similar to the eyes of the transformed Metatron, are emitting flashes of lighting.
Conclusion
Finally, it is necessary to address the question why some theophanic traditions depict angelic beings as both the servants of the Face and the Face itself. Later Merkabah accounts categorize Metatron as the Face of God. 88 The reference to Uriel/Sariel, who is also known as Phanuel ("the Face of God"), can serve as another example. This ambiguity in the theophanic tradition is also apparent in the Slavonic Ladder of Jacob,
where the fiery Face can be taken as either God's Kavod or an enthroned vice-regent associated with the Face (i.e. the enthroned Jacob-Israel). The difficulty in discerning between these two luminous entities can be illustrated through a reference to a late "Enochic" passage, 89 describing the enthronement of Metatron at the door of the seventh palace. From this account we learn that when one infamous visionary encountered the enthroned Metatron, he took it as something equal to the Chariot. Then, according to the story, the visionary opened his mouth and uttered: "There are indeed two powers 90 in heaven!" 91 Besides other things, this account might serve as:
